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The colorful 2016 Wild Goose Festival July 7-10 in Hot Springs, North Carolina, elicited 
observations from two IRD writers—see pages 11 and 20. (Photo: Chelsen Vicari/IRD)

Cover photo: B. H. Carroll Memorial 
Building, the Southwestern Baptist 
Theological Seminary’s main 
administrative building in Fort 
Worth, Texas. SWBTS is the third 
largest seminary in the United 
States, based on fulltime enrollment. 
(Photo Credit: Michael-David 
Bradford / Wikimedia Commons)



Fall	2016	|	FAITH	&	FREEDOM	3

FROM	THE	PRESIDENT

The United Methodist Church’s Western Jurisdiction has 
defied church law regarding sexual ethics by electing as 
bishop an openly avowed lesbian married to another woman. 

Karen Oliveto of Glide Church in San Francisco is a long-time 
LGBTQ activist and exponent of radical theology and politics. 
The church’s South Central Jurisdiction has asked the church’s 
top court, the Judicial Council, to address the legality of her elec-
tion (see “Church News,” 
page 4).

Although it includes 
the West Coast, Rocky 
Mountains, and Desert 
Southwest, the liberal and 
fast-declining Western 
Jurisdiction includes only 
about 2 percent of United 
Methodism’s global 12-mil-
lion membership. The 
North Georgia Conference 
by itself has more members 
than a region including 10 
mostly fast-growing states, 
plus Hawaii and Alaska. 
Likely the Western Juris-
diction will be disassem-
bled in the next decade, 
maybe with the creation 
of a new missionary region 
that can rebuild what was lost.

United Methodist jurisdictions elect their own bishops with-
out wider ecclesiastical approval. In contrast, under the Episco-
pal Church, when the Diocese of New Hampshire elected Gene 
Robinson as their denomination’s first-ever openly homosexual 
bishop, approval was required and gained from the church’s Gen-
eral Convention, setting in motion an ongoing Anglican schism 
during the past 13 years. The Episcopal Church’s membership 
decline accelerated, and New Hampshire lost about 20 percent of 
members under Bishop Robinson, who has since retired.

Unlike the Episcopal Church and other declining U.S. Main-
line Protestant bodies, liberals in United Methodism have failed 
to liberalize the denomination’s official teaching on marriage, 
thanks mostly to their own membership losses while conserva-
tive overseas United Methodist churches grow. United Method-
ist liberals have touted defiance of church law, which officially 
teaches monogamy in male-female marriage and celibacy in sin-
gleness. Oliveto’s election is the latest defiance.

For many liberal United Methodists, LGBTQ affirmation is 
the primary justice cause of the day demanding church affirma-
tion. Political social justice advocacy has been a theme of liberal 
Methodism and much of Mainline Protestantism since early in 
the 20th century, with a presumed universalism/syncretism that 
doesn’t prioritize evangelism or discipleship. Instead, the church’s 
primary calling is to urge and model egalitarian political social 

justice. Over the last century many urgent political crusades have 
been touted by zealous church activists who claimed their cause 
of the moment was crucial to God’s kingdom on earth.

The first such social justice cause for 20th century Method-
ism was Prohibitionism, which imagined that the legal elimina-
tion of alcohol from society would establish public righteousness 
in which sober Americans were safer, healthier, kinder, more 

virtuous, more generous, 
and a light unto the rest of 
the suffering world. It was 
Methodism’s greatest polit-
ical success, for a time, and 
then its greatest failure, 
after Prohibition’s collapse, 
from which Methodist 
social witness and cul-
tural influence never fully 
recovered.

Bishop James Can-
non was a leading light 
of the Prohibition move-
ment. He helped lead the 
Anti-Saloon League and 
led southern Method-
ism’s temperance cause. 
Sardonic journalist H. L. 
Mencken said of Cannon 
(of whom he was a critic but 

also an eventual friend and admirer of Cannon’s political prow-
ess), that “Congress was his troop of Boy Scouts and Presidents 
trembled whenever his name was mentioned.” Voluntary tem-
perance, rooted in Wesleyan and Christian teaching, was noble. 
Coerced, stated-imposed temperance as a Gospel imperative was 
more questionable. Prohibition did decrease alcohol usage and 
arguably accomplished some good, while also feeding corruption 
and disrespect for the law, making it unsustainable.

Although theologically orthodox, Cannon was not very 
interested in evangelism or Christian discipleship. His mission 
for decades was a political cause, on which he focused with myo-
pic and frenzied ardor. Much of Methodism followed him, tacitly 

Mark D. Tooley	is	the	President	of	the	Institute	on	
Religion	and	Democracy

Methodism’s	Prohibition	Bishop	and	Lesbian	Bishop

Methodist Bishop James Cannon (Left) and newly-elected Bishop Karen 
Oliveto (Right) have more in common than you might think.

Continued on page 17
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The official women’s agency of the 
United Methodist Church (UMC) 
late this summer announced its 

opposition to North Carolina’s “Public 
Facilities Privacy and Security Act” law 
(HB2).  The 150-year-old mission group 
United Methodist Women (UMW) pro-
tested the state law maintaining sex-
specific bathroom facilities and privacy 
rights.

The group’s protest efforts include 
plans to “hold an action” against HB2 
during the group’s upcoming Leadership 
Development Days training in Charlotte, 
North Carolina, in January. UMW will 
also move its May 2017 Mission train-
ing event from Charlotte to Jacksonville, 
Florida, “in protest of the law.”

Harriett Jane Olson, UMW chief 
executive, likened UMW’s anti-HB2 pro-
test to the civil rights movement.

“Discrimination in employment and 
public accommodation based on sexual 

The South Central Jurisdiction of 
the United Methodist Church has 
asked the church’s top court for a 

ruling on the legality of the election of a 

non-celibate lesbian to be a bishop in the 
neighboring Western Jurisdiction. 

The motion, made July 15 by Kansas 
laywoman Dixie Brewster, was approved 

by 56 percent of delegates. It 
asks the Judicial Council to 
rule on whether the nomina-
tion, election, consecration, 
and/or assignment as a bish-
op of The United Method-
ist Church of a person who 

United Methodist Top Court to Rule on Gay Bishop

CHURCH	NEWS

NC ‘Bathroom Bill’ Irks United Methodist 
Women

orientation today is 
no more acceptable 
than discrimination 
based on race was 
75 years ago,” Olson 
charged in a press 
release, citing a 1942 
decision to move 
the agency’s assem-
bly from Missouri to 
Ohio so that black and white members 
could stay in the same hotels. “Today’s 
decision is a current application of the 
same principle, caring for all our mem-
bers, paying attention to where and how 
we spend their Mission Giving and stand-
ing with those who are oppressed.”

The group insists UMW’s stand 
against North Carolina’s privacy law 
isn’t merely about public restrooms and 
locker rooms, claiming HB2 also includes 
employment discrimination because it 
clarifies a protected class of sex is based 

claims to be a “self-avowed practicing 
homosexual” or is a spouse in a same-sex 
marriage is lawful under The Book of Dis-
cipline of the United Methodist Church.

The motion, which cites several pas-
sages in the denomination’s governing 
Book of Discipline, also asks if a public 
record that a nominee for the episcopacy 
is in a same-sex marriage or civil union 
disqualifies that person from nomination, 
election, consecration and/or assignment 
as a bishop, or if it is lawful for a bishop to 
consecrate another person as bishop when 
the bishop-elect is known by public record 
to be a spouse in a same-sex marriage.

The Judicial Council responded that 
it will take up the matter during its regu-
larly scheduled spring meeting in April 
2017. 

on “biological sex” rather than “gender 
identity.” Under HB2 employers can-
not discriminate on basis of race, reli-
gion, color, national origin, age, sex, or 
handicap.

The announcement comes as UMW 
finds itself representing a record-low 
number of women in the church. The lat-
est data  from the UMC General Council 
on Finance and Administration shows 
UMW membership in 2014 fell to 480,066 
members. Since its peak membership of 
1.36 million members in 1974, UMW has 
lost 64 percent of its total membership. 

The Rev. Dr. Karen P. Oliveto was 
elected to the episcopacy on 
the 17th ballot by the Western 
Jurisdiction of The United 
Methodist Church. Her wife, 
Robin Ridenour, stands with her. 
(Photo: United Methodist Church 
Western Jurisdiction)
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INTERNATIONAL	BRIEFS

A new Russian anti-terrorism law 
that includes strict restrictions on 
religious proselytization has led 

to arrests, fines, and deportations since 
going into effect late this summer.

The law defines “missionary work” 
broadly, effectively proscribing evange-
lism outside of churches, even banning 

individuals from inviting non-believers 
to religious gatherings in private homes 
or any location that is not a government-
sanctioned house of worship. The law also 
bans foreign missionaries from speak-
ing at churches without permission from 
Russian authorities.

According to The Economist, crit-
ics anticipate that the law will be used to 
shore up the Russian Orthodox Church 
and make life difficult for non-conform-
ists and other minority faiths.

Thousands of churches in Russia 
announced in July that they would be 
coming together in prayer and fasting 
against the new law.

“This new situation resembles the 
Soviet Union in 1929. At that time con-
fession of faith was permitted only in 
church,” Hannu Haukka, president of 

Russian Evangelism Ban Goes 
into Effect

Great Commission Media Ministries, 
told the Christian Post. “Practically 
speaking, we are back in the same situ-
ation. These anti-terrorist laws are some 
of the most restrictive laws in post-Soviet 
history.”

Earlier this year, Evangelist Frank-
lin Graham announced an autumn 

conference in Moscow 
co-hosted by the Rus-
sian Orthodox Church 
on the topic of reli-
gious persecution, 
especially Christians 
in the Middle East. In 
August the meeting’s 
organizers suddenly 
reversed course and 
rescheduled the con-
ference for May 2017 in 
Washington, D.C.

“We were looking 
forward to this signifi-
cant event being held in 
Russia because no one 
knows modern Chris-
tian persecution better 
than the church that 
suffered under com-
munist rule,” Graham 
announced. “However, 

just a few weeks ago, Russia passed a law 
that severely limits Christians’ freedoms.”

While Evangelical Christians have 
voiced alarm, some of the earliest arrests 
have been of Eastern Orthodox Chris-
tians outside of the Russian Orthodox 
Church. The Moscow Times reports that 
Sergei Zhuravlyov, a representative of the 
Ukrainian Reformed Orthodox Church 
of Christ the Savior, was arrested in 
August. Law enforcement officials told 
Interfax news agency that Zhuravlyov 
is being accused of “fomenting negative 
attitudes toward the Russian Orthodox 
Church.”

Reports noted that violators of the 
law, if Russian citizens, would face a fine 
of $75 to $765, while organizations could 
face fines of up to $15,265. 

Lutherans Back Anti-
Israel Resolutions

The Evangelical Lutheran Church 
in America (ELCA) has approved 
two resolutions advanced by anti-

Israel activists including a push to end 
all U.S. aid to the Jewish state until the 
“military occupation of Palestinian 
land” ceases, according to CBN News. 
The resolution was adopted in an over-
whelming 751 to 162  vote during the 
Mainline Protestant denomination’s 
triennial Churchwide Assembly held 
in New Orleans August 8-13.

The C1 resolution adopted by the 
ELCA calls on the United States to 
immediately halt all foreign aid until 
Israel ceases “settlement building and 
the expansion of existing settlements” 
while the C2 resolution requires screen-
ing church investments from compa-
nies profiting from Israel’s so-called 
“occupation.” The two resolutions were 
recommended by Isaiah 58, a group of 
Lutheran anti-Israel boycott activists.

“In our Affirmation of Baptism, 
one of the five promises we make as 
Lutherans is to ‘work for justice and 
peace throughout the earth,’” com-
mented Jan Miller, a Rocky Mountain 
Synod member and Isaiah 58 leader, in 
a press release. “By adopting this invest-
ment screen, the Evangelical Lutheran 
Church in America is taking an impor-
tant step to ensure that we are not prof-
iting from, or complicit in, injustice in 
the Holy Land and elsewhere.”

Similar anti-Israel resolutions 
were presented by activists during the 
United Methodist quadrennial Gen-
eral Conference last May in Portland, 
but were either defeated or not con-
sidered in committees, failing to reach 
plenary session.  

Voting members of the ELCA Church-
wide Assembly use voting cards during 
the final plenary session in New Orleans, 
Louisiana. (Photo: Living Lutheran)

Russian President Vladimir Putin and Patriarch of Moscow 
and All Russia Kirill visit the Cathedral of the Transfiguration of 
the Savior at Valaam Monastery, Russia, July 11, 2016. (Photo: 
Alexei Druzhinin/SPUTNIK/KREMLIN)
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PRESBYTERIAN

“I still don’t believe we can reverse 
the decline of the PCA,” the late 
Chattanooga Pastor and Pres-

byterian historian Marshall C. St. John 
wrote in 2010. After nearly four decades 
of steady growth, official Presbyterian 
Church in America (PCA) membership 
declined for the first time by 4,886 mem-
bers in 2008.

The PCA takes conserva-
tive, counter-cultural theo-
logical and moral positions, 
emphasizes intellect over expe-
rience and is predominantly 
made up of white, middle class 
families, a demographic no 
longer reproducing at replace-
ment rate. Given these facts, 
St. John concluded, “And who 
knows . . . God can do miracles. 
Maybe the PCA will continue 
to grow after all.”

By that standard God 
seems to be doing a miracle. 
Membership in the PCA is on 
the rise once again. A recent 
article from Christianity Today 
specifies that “over the last 
five years the denomination 
has added 68 churches, 374 
ministers, and almost 19,000 members. 
The PCA now has 370,000 members.” 
Sunday school attendance also increased 
by 1,096 last year, the first such increase 
in “a number of years,” according to PCA 
Stated Clerk Roy Taylor.

Leaders in the PCA are thankful 
for the growth, but not necessarily con-
tent with it. “With virtually all mainline 
and some evangelical denominations 
plateaued or declining, PCA growth, 
though not as spectacular as in our early 
years, is noteworthy,” wrote Taylor in 
his recent summary of the 44th PCA 
General Assembly. Dr. Harry Reeder, 
senior pastor of Briarwood Presbyterian 
in Birmingham, Alabama, told IRD 
that recent growth “is encouraging in 

Presbyterian Church in America 
Defies Odds, Resumes Growth
by Will Higgins

comparison to the decreases of sister 
evangelical denominations. But . . . [it] is 
certainly not satisfactory.”

In the first several decades after the 
PCA broke away from the Presbyterian 
Church in the United States (PCUS—a 
predecessor body to the PCUSA), a steady 
stream of churches departing the PCUSA 

fueled PCA growth. Now these depart-
ing churches tend to enter the Evangelical 
Presbyterian Church (EPC) or the Evan-
gelical Covenant Order of Presbyterians 
(ECO). According to Reeder this is in 
large part because many have, unlike the 
PCA, accepted the ordination of women. 
Churches departing the Reformed Church 
in America (RCA) do migrate toward the 
PCA, but in small numbers that account 
for little of its continued growth.

PCA membership increased after the 
2008 slump despite projections of decline 
due to a confluence of factors.

First, the PCA has been active in 
urban ministry. Randy Nabors, leader of 
the Urban and Mercy Ministry program 
of Mission to North America (MNA), an 

outreach arm of the PCA, notes that “if we 
are spreading the gospel to poor people, 
they will be in our church.” Nabors also 
heads up the New City Network program, 
founded in 2010, which seeks to build new 
churches in poor and urban communities.

The most spectacular example of suc-
cessful PCA urban ministry is Redeemer 

Presbyterian Church in New 
York City, pastored by Tim 
Keller. In the late 1980s MNA 
prompted Keller to establish a 
church in NYC with the pri-
mary goal of ministering to 
young professionals. In 2015 
Redeemer had 1,882 members 
and three campuses. Atten-
dance at Sunday morning chil-
dren’s ministries increased by 
nearly 20% in both 2014 and 
2015 at the Downtown cam-
pus. In its own urban ministry 
Redeemer seeks to create flour-
ishing, mixed-income neigh-
borhoods. In 2015 it also began 
the Rise campaign, which 
looks to increase the number 
of New Yorkers attending gos-
pel-centered churches from 5% 
to 15% by 2026.

Grace Presbyterian Church in Wash-
ington, D.C., a Redeemer church plant, 
is another encouraging example. Grace 
D.C.’s pastor, Glenn Hoburg, told IRD 
that his church borrows from Redeemer’s 
experience preaching the Gospel in a cos-
mopolitan city. In particular, the empha-
sis on what Hoburg called “theology of 
place” makes his church unique. Grace 
D.C. only plants churches in the District 
of Columbia and all its small group net-
works meet within the District’s bound-
aries. There are many great churches in 
Northern Virginia and Maryland, noted 
Hoburg, but Grace D.C. concentrates its 
focus, because “you cannot love some-
one without loving their place.” Since its 
formation in 2003, Grace has expanded 

Pastor Tim Keller preaches at Redeemer Presbyterian Church in New 
York City. Planted in 1989, Redeemer has been the launch pad for 
a wave of urban church planting helping to grow and diversify the 
Presbyterian Church in America (PCA). (Photo: America.Pink)
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Will Higgins	served	as	a	
summer	intern	at	the	IRD.	
He	is	a	senior	at	Samford	
University	in	Birmingham,	
Alabama.

considerably. Like Redeemer, it now con-
sists of three churches in three different 
neighborhoods.

Part of St. John’s pessimism in 2010 
stemmed from the belief that new genera-
tions would begin migrating from rural 
areas toward urban centers in search of 
jobs. Such migration patterns may affect 
rural PCA churches, but the denomination 
is making its mark in urban areas.

Second, the PCA has been 
active in reaching out to immi-
grant and minority populations. 
Local PCA churches have oper-
ated English as a Second Lan-
guage (ESL) programs for years. 
Many immigrants hear the gos-
pel for the first time in these 
programs as they learn a vital 
skill. Additionally, MNA oper-
ates Hispanic, Haitian, Korean, 
Native, and African American 
church planting and outreach 
programs. To help advance these 
ministries, the recently con-
cluded 44th General Assembly 
“voted to establish a ‘PCA Unity 
Fund’ via designated contribu-
tions to and administered by the 
Mission to North America Com-
mittee (MNA) to raise up future 
generations of African-American 
and other minority Teaching 
Elders and Ruling Elders.” Hoburg, whose 
Potomac Presbytery advanced the over-
ture containing the Unity Fund, said it is 
a “practical step” toward making the PCA 
more reflective of the diversity in God’s 
kingdom. Reeder added that while the 
key will be funding the education of new 
ministers, the denomination should also 
look into apprenticeships and other non-
traditional accreditation paths in order to 
increase the pool of potential applicants.

Other ministers and churches have 
similar priorities. A striking example of 
cross-cultural PCA ministry is Granada 
Presbyterian Church in Coral Gables, 
Florida. In 1999 Granada’s congrega-
tion was almost entirely white, while the 
majority of neighborhood residents were 
non-white. The church has respond-
ed to changing conditions around it. 
Three well-attended services are now 
held on Sunday mornings: Traditional, 

Contemporary, and all-Spanish. Grana-
da’s experience appears to demonstrate 
that a traditional Presbyterian church 
can stay true to its reformed tradition and 
theology while absorbing and influencing 
its neighborhood.

Grace Presbyterian has a similar his-
tory. Early on the church attracted mostly 
young whites. A “concerted effort” trans-

formed it into its current multicultural 
and multiracial form. Today, Grace D.C.’s 
downtown campus has five pastors and 
only one, Hoburg, is white. The people 
in the pews reflect similar diversity. “Our 
commitment to cross-cultural commu-
nity is beginning to draw minority mem-
bers that are not white,” reported Hoburg. 
The church’s three campuses are united 
under one session and elder board, and 
they share core values, but each express-
es itself differently in worship and local 
ministry.

Reeder charged that every PCA 
church should seek to mirror the demo-
graphics of its surrounding community. 
It appears that the PCA’s efforts made a 
difference in the denomination’s overall 
racial makeup. Comparing statistics from 
the 2007 and 2014 Religious Landscape 
Surveys reveals that in 2007, 90% of PCA 
members were white, but by 2014 the 

PRESBYTERIAN

number had decreased to 80%. A 10% shift 
over seven years is significant, especially 
considering trends in other denomina-
tions. In the same time span the percent-
age of white members in the PCUSA fell 
from 92% to 88%. The Episcopal Church 
changed only two percentage points—
from 92% to 90%—and The United Meth-
odist Church remained fixed at 94% white.

The PCA also demonstrates 
that doctrinal overhaul is not 
required to reach new demo-
graphics. Asked about whether 
the PCA’s governing literature 
and Calvinist theology might 
intimidate some prospective 
members, Reeder and Hoburg 
were adamant that the key is 
translating the necessary the-
ology and doctrine into acces-
sible language. After all, noted 
Hoburg, Calvin suggested God 
speaks to us in the Scriptures, 
communicating truths about 
his divinity in language that the 
human mind can grasp. Similarly, 
both pastors stressed that before a 
non-believer enters a worship ser-
vice or grapples with Calvinism, 
they should have interacted with 
a caring member of the church 
in their community. The key to 
evangelism and church growth, 

Reeder observed, is “not the church gath-
ered, but the church scattered.” Lastly, 
where strict scrutiny is given to the con-
fessional integrity of the leadership in 
PCA churches, only a credible profession 
of faith is required for membership.

Disputes exist within the denomina-
tion on ordaining women and worship 
style, and membership trends could influ-
ence these debates over the long term. 
Nevertheless, the PCA is maintaining 
its reformed identity, diversifying, and 
growing. Its recent history is an encour-
aging one. 

Both	pastors	stressed	
that	before	a	non-

believer	enters	a	worship	
service	or	grapples	
with	Calvinism,	they	

should	have	interacted	
with	a	caring	member	
of	the	church	in	their	

community.
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The Presbyterian Church (USA) held 
its biannual General Assembly (GA) 
June 18–25. Liberals largely got their 

way, passing numerous progressive res-
olutions. Delegates agreed to explore 
divestment from Israel, declared that a 

peaceful two-state Israel/Palestine solu-
tion was nearly “impossible,” affirmed 
Christian pacifism, and issued apologies 
to Native Americans and the LGBTQ 
community.

Perhaps the most extreme measures 
GA adopted involved Israel. Delegates 
passed a resolution that stated that the 
PC(USA) should: “Prayerfully study the 
call from Palestinian civil society for 
boycott, divestment, and sanctions (BDS) 
against the state of Israel . . .”

This resolution targeted Israel for alleg-
edly violating the human rights of Palestin-
ians. It expanded on a resolution passed in 
2014 requiring the PC(USA) to divest from 
companies supposedly profiting from the 
Israeli occupation of Palestine. These com-
panies included Hewlett Packard, Caterpil-
lar, and Motorola Solutions.

PRESBYTERIAN

Commissioners listen during a legislative session at the 222nd 
Presbyterian Church (USA) General Assembly in Portland, 
Oregon, on June 18. (Photo: Presbyterian News Service)

Delegates at GA also affirmed their 
“preference for a two-state solution,” a 
position the denomination has held since 
1982, but simultaneously recommended 
considering alternatives to achieve “a new 
political arrangement.” 

The assembly passed 
a statement that decried 
Israel’s “brutal occupa-
tion.” It said that makes 
a “two-state solution 
increasingly difficult, 
if not impossible, to 
achieve” and that the “sys-
tematic violation of Pales-
tinian rights and demo-
cratic values is eroding 
Israel’s moral legitimacy.”

These measures 
drew criticism from the 
Anti-Defamation League 
(ADL). While glad that 
the PC(USA) was “sup-
portive of Israel’s legiti-
macy,” ADL criticized 
the denomination’s move 
toward BDS and away 
from a two-state solution.

“We are deeply dis-
appointed with the Presbyterian Church’s 
decision to embrace motions which for-
ward arguments in favor of a bi-national 
state and of the anti-Israel BDS campaign,” 
ADL Director of Interfaith Affairs Rabbi 
David Sandmel said in a statement. “Any 
alternative to the two-state solution to the 
Israeli-Palestinian conflict would mean the 
demise of Israel as a Jewish and democratic 
state, a view that is offensive to millions of 
Israelis and Jews around the world.”

The PC(USA) reneged on other tradi-
tional teachings at GA as well. Delegates 
voted to dilute their support for the Chris-
tian concept of Just War in a resolution 
that heavily emphasized nonviolence. The 
PC(USA) now draws equally upon “the 
traditions of Just War, Christian pacifism, 
and Just Peacemaking.”

The resolution stated the PC(USA) 
follows “Jesus Christ, Prince of Peace 
and Reconciler, and reclaim[s] the power 
of nonviolent love evident in his life and 
teaching, his healings and reversals of 
evil, his cross and resurrection.” No dis-
tinction was made in the resolution itself 
between the differing roles of Christians 
and governments to promote justice.

The PC(USA) also offered what 
amounted to apologies at GA to two 
groups: the LGBTQ community and 
Native Americans. The text of the first reso-
lution was heavily modified in committee. 
They commented they believed it was “not 
time for an apology such as the one pro-
posed . . .” While perhaps not explicitly 
an apology, it still included language that 
expressed the PC(USA)’s “deep sorrow” 
for harms done to LGBTQ members. The 
resolution included an official statement 
that said the denomination had caused 
LGBTQ individuals “to feel that they 
stand outside the grace of God and are 
unwelcome in the PC(USA).”

“We deeply regret that, due to human 
failings, any person might find cause to 
doubt being loved by God,” the statement 
continued.

In a separate resolution, the PC(USA) 
apologized to Native Americans for “the 
pain and suffering that  our church’s 
involvement in the Indian boarding 
school system has caused.” The resolu-
tion stated that Presbyterians imposed 
Western culture on Native Americans in 
“our zeal to tell you of the good news of 
Jesus Christ,” and that Presbyterians were 
closed to the “value of your spirituality.”

“We know that many within our church 
will still not understand why each of us must 
bear the scar, the blame for this horrendous 
period in U.S. history,” the resolution also 
said. “But the truth is, we are the bearers 
of many blessings from our ancestors, and 
therefore, we must also bear their burdens.”

PC(USA) General Assembly 2016: 
Divestment, Pacifism, and Apologies
by Joseph Rossell

Continued on page 19
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ANGLICAN

In a surprise move, the Board of Trustees 
for one of the 10 schools educating Epis-
copal Church seminarians has voted to 

cease granting degrees at the conclusion of 
the 2016–2017 school year. It is unclear how 
Episcopal Divinity School of Cambridge, 
Massachusetts, might continue, with the 
board stating that it “will explore options 
for EDS’s future” in the coming year.

Interim Dean Francis Fornaro, who 
took office in March of 2015 following 
the departure of former Dean Katha-
rine Ragsdale, will resign in November 
and stated “I totally disagree with this 
resolution.” Fornaro is a 1996 graduate 
of the seminary and previously served as 
adjunct faculty there.

“A school that has taken on rac-
ism, sexism, heterosexism, and multiple 
interlocking oppressions is now called 
to rethink its delivery of theological edu-
cation in a new and changing world,” 
declared former Washington National 
Cathedral Dean and EDS Board Chair-
man Gary Hall in an official announce-
ment. “Ending unsustainable spending is 
a matter of social justice.”

Hall has significant history with mul-
tiple theologically progressive, financially 
struggling institutions. He also presided 
over the final years of Seabury-Western 
Theological Seminary of Evanston, Illi-
nois, before it merged with Bexley Hall 
Seminary of Ohio to form Bexley-Sea-
bury. In 2015, Hall announced that he was 
stepping down as head of the National 
Cathedral early, in order for another offi-
cial to be named who could complete a 
10-year fundraising campaign to stabilize 
the financially struggling church.

Episcopal Divinity School was 
formed from the 1974 merger of Philadel-
phia Divinity School and Episcopal Theo-
logical School, both of which trace their 
origins to the mid-1800s. The Cambridge, 
Massachusetts, seminary sold property 
worth over $33 million to neighboring 
Lesley University in 2009 in an effort to 
pay off outstanding debt and regain the 
school’s financial footing. According 
to  The Living Church, EDS draws 7 per-
cent from its $66 million endowment to 
cover operating costs; 5 percent or less 
would be considered sustainable.

In early 2015, Dean Katharine Rags-
dale announced that she would be depart-
ing as head of the seminary after five rocky 
years marked by intense disagreement 
between faculty and the administration.

Several Mainline Protestant seminar-
ies have been under financial stress in recent 
years, with American Baptist Churches 
USA (ABC) and United Church of Christ 
(UCC)-affiliated Andover-Newton Theo-
logical School—the oldest graduate theo-
logical institution in the United States—
announcing its intent to sell its campus 
and end its residential study program. In 
January, Lutheran Theological Seminary 
at Gettysburg and Lutheran Theological 
Seminary at Philadelphia announced that 
they would each close and re-launch as a 
single institution.

Of those schools educating Episcopal 
Church seminarians, the denomination’s 
flagship General Theological Seminary 
in New York faced turmoil in 2014 as 
Dean Kurt Dunkle met opposition from 
a majority of faculty whose “resignations” 
were accepted by the GTS board despite 

not being offered. Eight of the nine dis-
missed faculty were later “provisionally” 
reinstated and much of the faculty has 
since turned over.

Episcopal Divinity School is regard-
ed as one of the Episcopal Church’s most 
liberal seminaries. The seminary’s board 
describes EDS as “leaders in educational 
programs that are enlivened by theologies 
of liberation, especially the many voices 
of feminist, congregational, ecumenical, 
and global studies.”

According to EDS Board Treasurer 
Dennis Stark, “We are spending six million 
a year from our endowment, and 30 percent 
of that is above a reasonable amount.”

According to the school, EDS’s 
investments are currently valued at 
approximately $53 million plus the real 
estate value of its campus, which is adja-
cent to Harvard University. More than 
half of the endowment is restricted.

“The endowment has been dwindling 
at an alarming rate in the last several 
years as we sought to maintain degree 
programs that are not sustainable,” Hall 
wrote August 9 in a letter about the 
school’s transition planning.

In late August, two of the seminary’s 
past leaders wrote in support of the plan 
to cease granting degrees.

Episcopal Divinity 
School students 
gathered for 
a service at St. 
John’s Memorial 
Chapel on the 
seminary campus 
in Cambridge, 
Massachusetts. 
(Photo: Episcopal 
Digital Network)

Continued on page 19

Episcopal Seminary Funeral 
March Underway
by Jeff Walton
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A top official in the worldwide 
Anglican Communion made 
news last week warning a gather-

ing of African church leaders about west-
ern progressives—promising to “intro-
duce you to such agencies and churches” 
willing to partner with African churches 
and “ensuring delivery with integrity” 
adding that “there is no lack of money.”

The address to a gathering preceding 
the Council of Anglican Provinces of 
Africa (CAPA) by Anglican Communion 
Secretary General Josiah Idowu-Fearon 
was simultaneously noteworthy because 
organizations he highlighted include 
funding from western progressives in 
the Anglican Church of Canada and 
U.S.-based Episcopal Church. Dioceses 
served by these organizations have come 
into close relationship with the Episcopal 
Church.

Several African national churches 
have stated that they will not accept finan-
cial support from the Episcopal Church, 
most recently citing decisions by its bish-
ops and General Convention to redefine 
core doctrine on Christian marriage.

Institutions within the Episcopal 
Church continue to disperse grants to 
African provinces. In June the endowed 
Episcopal parish Trinity Wall Street, New 
York issued a grant to the Province of 
Central Africa to support travel expenses 
for the CAPA meeting.

In his August 11 address, Idowu-
Fearon praised the Anglican Commu-
nion as “the one organisation throughout 

Africa which is trusted to deliver on proj-
ects” and cited the World Bank identi-
fying the Anglican Communion as the 
non-governmental organization (NGO) 
most trusted by the poor. The church offi-
cial prominently promoted the Anglican 
Consultative Council’s (ACC) develop-
ment, relief, and advocacy agency, the 
Anglican Alliance, which is based in the 
Anglican Communion Office in London.

Idowu-Fearon declared to the gath-
ered African church leaders, “You are the 
majority of the Anglican Communion” 
and appeared to share many of their same 
concerns.

“I have to confess to you that I am 
deeply disturbed by some of what is 
happening in the Communion and its 
churches today,” Idowu-Fearon report-
ed. “I have seen Anglicans who are poor 
and marginalized in their own societies 
plead for their right to maintain Anglican 
orthodoxy in their own churches, only to 
be swept aside by a campaign to change 
the churches’ teaching on marriage and 
so-called rights of equality.”

In July, Idowu-Fearon addressed 
the Anglican Church of Canada Synod 
which has been criticized by traditionalist 
groups such as the Global Anglican 
Future Conference movement for embrac-
ing same-sex marriage. During the visit, 
Idowu-Fearon spoke favorably of church 
unity but did not criticize liberal western 
churches as he did in his CAPA address.

Idowu-Fearon is viewed with skep-
ticism by some traditionalist Anglicans, 

including in his own Church of Nigeria, 
because of his role with the ACC. Despite 
being unanimously elected as the first 
archbishop of Kaduna in 2002, Idowu-
Fearon was not returned to a second term 
in office by the Nigerian College of Bish-
ops and took an early retirement from his 
Episcopal responsibilities in 2015.

His appointment to lead the Angli-
can Communion Office was met with a 
terse response from Church of Nigeria 
officials in an April 2015 letter, which flat-
ly stated “Josiah Idowu-Fearon represents 
himself at the ACC, and not the Church 
of Nigeria.”

Among projects promoted by the 
Anglican Alliance is Umoja, Kiswahili for 
“together.” Anglican Alliance describes 
Umoja as a coalition that is “transforming 
grassroots development work in Anglican 
and Episcopal churches worldwide.”

According to an Anglican News Ser-
vice (ACNS) article that highlighted the 
work of the program in Tanzania, the 
local diocese shared a proposal to assist 
Burundi refugees with the Anglican Alli-
ance. According to the ACNS, the diocese 
“received support from partners around 
the Anglican Communion to continue 
their work.”

Quoted in the ACNS story is Della 
Wager Wells, identified as an “Anglican 
Alliance intern” working with the local 
diocesan development office “to explore 
the incorporation of Church Commu-
nity Mobilization/Umoja approaches to 
development.”

Wells, a corporate lawyer, is a first-
year student at Berkeley Divinity School 
at Yale. The attorney has deep roots in the 
Episcopal Diocese of Atlanta and serves 
as lead legal counsel and board member 
of the Compass Rose Society. The society 
raises funds for the ministries of the ACC, 
designates contributions for mission proj-
ects approved by the secretary general 
(Idowu-Fearon) and builds “a commu-
nity of Anglicans that enthusiastically 

Archbishop of Canterbury Justin Welby 
presents Bishop Josiah Idowu-Fearon the 
Cross of St Augustine on June 20, 2013, in 
recognition of promoting Christian-Muslim 
dialogue in Nigeria. (Photo: Lambeth 
Palace)

ANGLICAN

Anglican Alliance: Backdoor 
for Episcopal  Church Funds into 
Africa?
by Jeff Walton

Continued on page 19
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A muddy camp ground, sporadic 
thunderstorms, and swelter-
ing heat didn’t stop a gathering 

of progressive Christians from signing 
songs to “Mother Earth” and practicing 
meditative dance as prayer in Appalachia. 
Liberal Mainliners and disaffected former 
Evangelicals flocked to Wild Goose, an 
annual progressive Christian festival in 
Hot Springs, North Carolina. 

As expected, bizarre doctrine and 
outrageous presentations were not amiss, 
if only tucked behind more softer feel-
good Christianese than previous years. 
Other wacky goings-on were not so subtle.

Cosmic	Mass	Under	the	
Episcopal	Tent
It started with this Evangelical’s encoun-
ter with interstellar liturgy. As I walked 
down “Liberation Way,” the name Wild 
Goose gave the camp’s main footpath, I 
noticed the Episcopal tent whose chalk-
board heralded “Cosmic Mass.”

“Let’s offer this mass to Mother Earth 
and all of her creatures,” said Matthew 
Fox, an Episcopal priest and theologian 
who officiated the intergalactic mass. A 
large circle of participants held hands 
and chanted “heya, heya.” While I am not 
from a liturgical tradition, I am pretty sure 
“heya, heya” is traditionally used in Native 
American rituals, not the Eucharist.

A moment of silence was offered to 
invite the “spirits of our ancestors and the 
spirits of four-legged ones” to come—not the 
Holy Spirit, because why would Christians 
do that? Next, the circle began to move in 
rhythmic dancing while singing, “The Earth 
is our mother. We will take care of her.” On 
it went. I stayed out of the circle. Neo-pagan 
worship isn’t in my job description.

Original	Sin	or	Self-Inflicted	
Shame?
Last year, GracePointe Church in Nash-
ville, Tennessee, made headlines and suf-
fered schism after its senior pastor Stan 
Mitchell abandoned Christian sexual 

ethics. I’m guessing that’s why Mitchell 
was highlighted as a keynote speaker at 
this year’s Wild Goose festival.

Now referring to himself as “post-
Evangelical,” Mitchell and what’s left of 
his church are in the process of “refram-
ing and revisioning God.” This includes 
rethinking the concept of Original Sin, 
apparently.

From the festival’s main stage, 
Mitchell said, “In the last few years, we as 
a community have been 
even rereading the foun-
dational text of Creation 
and the Fall. A story that 
most of us were taught—
especially from our back-
ground—as justifying 
and vindicating the idea 
that every human being is 
born separate from God.”

Salvation, Mitchell 
claimed, is really not a 
coverage for sin, but rath-
er a healing for shame. 
Mitchell puts it this way: 
“God does not separate from us. But 
estrangement is my sense that God can-
not be with me in my brokenness.”

“The story of salvation perhaps is 
the story that we’ve always been safe. 
The story of the Gospel is not of separa-
tion . . . the story is of a God whose holiness 
is measured by that God’s incapacity to be 
away from God’s children,” said Mitchell.

Rather awkwardly, Sojourner’s chief 
Jim Wallis had the opposite to say about 
sin and separation from God. Wallis 
spoke immediately after Mitchell. His 
topic: America’s Original Sin. Contra-
dicting a major assertion spoken just 
minutes prior, Wallis declared, “[Racism] 
is an idolatry. And what does idolatry do? 
It separates us from God.” Oh, is that so?

Transgender	the	Church
During a Wild Goose session entitled 
“How to Create a Trans-Friendly Church,” 
panelists Gwen Fry, an Episcopal priest, 

Paula Stone Williams and Gabrielle 
Claiborne, co-founders of Transforma-
tion Journeys, instructed a sparse audi-
ence on to how to create a safe and wel-
coming environment for transpeople in 
their church.

Williams predicted the Body of Christ 
will become more supportive of transgen-
dered people over the next decade. “Sixty-
two percent of Catholics are supportive of 
transpeople. Shame it’s not a democracy 
in the Catholic Church. Sixty-five percent 
of Mainline Protestants are supportive 
of transpeople. Twenty-seven percent of 
evangelicals,” Williams said as disapprov-
ing “boos” interrupted her.

“Now, if you’re talking about Mil-
lennial Evangelicals, it’s 51 percent, so 

folks this is changing. It’s changing and 
it’s going to change in the next ten years. 
The Evangelical church never gets that 
far behind the culture at large,” Williams 
continued. “I have no doubt that we are 
going to be there ten years from now. We 
are in the storm before the calm.”

On this point, I tend to agree with 
Williams. Many Millennial Evangelicals 
seem far more preoccupied with winning 
culture’s acceptance than winning souls 
for Jesus Christ.

Aside from the obvious problems at 
Wild Goose, I met several kind people 
who I’m sure love Jesus. I just pray they 
also learn to love his Truth too. 

Chelsen Vicari directs	
the	Evangelical	Action	
program	at	the	Institute	
on	Religion	and	
Democracy.

Banners hang at the Wild Goose Festival July 7-10 in Hot 
Springs, North Carolina. (Photo: Chelsen Vicari/IRD)

Wild	Goose	Festival:	Cosmic	
Mass	and	Rethinking	Original	Sin
by Chelsen Vicari
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EVANGELICAL

The Southern Baptist Convention’s 
Ethics and Religious Liberty Com-
mission (ERLC) held its third-annual 

national conference August 25–27 in 
Nashville, Tennessee. Nearly 1,000 South-
ern Baptists—mostly Millennial church 
planters, pastors, and lay leaders—gath-
ered for talks and training in areas 
ranging from politics to 
parenting.

The most provoca-
tive talk was between 
two very different kinds 
of Evangelical leaders. 
Pastor Andy Stanley 
joined Russell Moore, 
ERLC president, to 
discuss points of dis-
agreements and some 
similarities in leadership, 
preaching, and cultural 
engagement.

Style	vs.	Content
Stanley, who leads Atlan-
ta’s North Point Com-
munity Church, candidly 
addressed his provoca-
tive approach to church 
and preaching, which has 
garnered criticism from 
other Evangelical leaders 
in the past. But Stanley says he isn’t both-
ered by criticism from other believers, so 
long as he is reaching unbelievers.

“When we do wide, into-the-net 
preaching and services we de-church,” 
explained Stanley. “So on this particular 
Sunday there were no prayers, there was 
no worship music, there was no corporate 
singing, there was no offering . . . If you 
showed up on that Sunday, you would judge 
me harshly as a pastor and a preacher.”

Stanley noted right off the bat that 
his goal for preaching is for unchurched 
people to be so excited by what they hear 
that they want to come back and bring 
a friend. He drove his point home as he 
read a letter from an atheist woman who 

relented to a friend’s request to visit one of 
Stanley’s satellite churches. After a pleas-
ant experience, she chose to return. “I am 
Atheist, but I belong to Browns Bridge 
Church,” read Stanley from her letter.

Moore disagreed, arguing the content 
of the Gospel is sufficient. “We have a very 
clear proclamation from John the Baptist 

all the way through to the Apostle Paul 
and Peter and elsewhere. So would you say 
she’d sort of gradually become comfort-
able with the Church or instead is there 
a place for 2 Corinthians 5, ‘I’m pleading 
with you as though Christ is pleading 
through me to reconcile to God—’”

“That was a letter to the church,” 
interrupted Stanley.

“Yes, it’s a letter to the church, but 
it’s a letter to the church that’s in error,” 
retorted Moore. “How do you decide?”

As Stanley sees it, his job as a preacher 
is  not to make people fall in love with 
Jesus but to play the part of matchmaker 
and “set up the dates and hoping that God 
does his thing.”

The	Bible	Says	So?
Moore brought up Stanley’s controver-
sial statement in 2014 instructing pastors 
to stop using the phrase “the Bible says” 
in their sermons. “I would of course dis-
agree with that because no one naturally 
perceives the authority of Scripture,” 
explained Moore. “The Scripture brings 

with it its own power and 
its own authority. What 
do you mean when you 
say we shouldn’t say ‘the 
Bible says’?”

For Stanley, using 
“the Bible says” comes 
down to whether he is 
dealing with someone 
who either doesn’t take 
the Bible seriously or 
is doubting Scripture 
altogether. 

“I think it is an easier 
on-ramp for people who 
are distant, distancing, 
doubting to start with the 
authority of the author 
than to start with the 
Bible,” Stanley elaborated. 
“To have a discussion 
around the Resurrection 
is a much easier discus-
sion than trying to defend 

the whole Bible. That’s my point. It’s not 
a lack of confidence in the Scripture, it’s 
an approach, again, based on culture and 
some cultural assumptions.”

“But don’t you think that as you’re 
preaching and teaching through the 
Bible, 2 Corinthians 4, the voice of God 
speaks through the Scriptures?” ques-
tioned Moore. “It seems to me that if we 
don’t appeal to the authority of the Scrip-
ture, what we do is appeal to the authority 
of ourselves.”

Stanley disagreed, explaining, “All 
I’m saying is it’s all important, it’s all 
inspired, it’s all valued. But in terms of 

Southern Baptist Ethics and Religious Liberty Commission (ERLC) President 
Russell Moore and Pastor Andy Stanley in conversation at the ERLC National 
Conference August 25-27 in Nashville, Tennessee (Photo: ERLC)

Andy	Stanley	and	Russell	Moore	on	Differences	
in	Preaching,	Cultural	Engagement
by Chelsen Vicari

Continued on page 15
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Social Justice Activist Shane Clai-
borne—a progressive Christian who 
runs Philadelphia’s Simple Way com-

munity and an author who published Exe-
cuting Grace earlier this summer decrying 
the death penalty—was recently inter-
viewed by Relevant Magazine about what 
he claims is the Christian obligation to 
reject capital punishment.

Claiborne seems sincere in his reli-
gious opposition, but his reasoning to 
support abolition is in conflict with bib-
lical justifications for the death penalty. 
Claiborne writes:

The consistent life ethic is beautiful. It 
says, “We are uncompromisingly going 
to stand for life.” The early Chris-
tians did that; they unilaterally spoke 
against violence in all forms. But 
what’s happened . . . pro-life has come 
just to mean anti-abortion . . . But it’s 
not the only life issue.

. . . The death penalty raises one 
of the most fundamental questions 
of our faith which is: Is any person 
beyond redemption? At the end of the 
day I think there are a lot of reasons to 
be against the death penalty, but for a 
Christian who believes that Jesus died 
to spare us from death and this idea of 
grace or as Scripture says “mercy tri-
umphs over judgment.”

This convoluted thinking hides 
moral relativism that is posing as—but 
distorting—Christianity. “Violence in all 
forms”? So punishment for both murder 
and rape are morally equal? The Bible is 
clear that gradations of violence, sin, and 

punishment exist precisely because of the 
morality attached to them. That one has to 
reject capital punishment to maintain pro-
life ethical consistency is a false dichotomy.

To be pro-capital punishment is to 
be pro-life. That’s why the divine injunc-
tion of capital punishment is the only 
command repeated in each of the first 
five books of the Bible. It roots out the 
evil in our midst, preserving lives. Those 
who commit grievous crimes worthy of 
the death penalty are prevented from re-
committing their heinous acts.

Claiborne’s petition that no one is 
“beyond redemption” doesn’t factor in this 
dispute against capital punishment. The 
argument is that no person—regardless 
of the moral depravity evidenced by their  
actions—is beyond repentance, spiritual 
conversion, and redemption. As such, a per-
son should be spared and given opportuni-
ties to be spiritually rehabilitated and saved.

History is full of people who com-
mitted atrocities against others and never 
repented. History testifies that many sen-
tenced to prison for a determined length 
of time didn’t express remorse or realize 
spiritual restoration.

The redemption of the felon on death 
row is between the felon and God. We have 
to do what is necessary to preserve civil soci-
ety by protecting the innocent and punish-
ing the guilty. Sparing the condemned sends 
the wrong message about life’s sacrosanctity 
to violent criminals. Abolishing the death 
penalty shows preferential treatment for the 
murderer at the expense of the murdered.

But the Christian “beyond redemp-
tion” appeal as a religious protest misses 
key points. God works on his time—not 
ours. The potential  for the condemned 
to be redeemed isn’t predicated on his 
exemption from capital punishment. To 
the point, being spiritually redeemed 
doesn’t revoke earthly punishment.

Claiborne continues:

Today, black people are about 13 per-
cent of the overall population, but 

they’re 34 percent of executions and 
43 percent of death row. We like to say 
it’s about the most heinous crimes, but 
really the biggest determinants in capi-
tal punishment are the race of the vic-
tim and the resources of the defendant.

Claiborne ignores the severity of the 
crime committed—the reason why a per-
son is on death row—and implies that the 
disproportionate numbers of blacks on 
death row and their executions are pri-
marily the result of racial and economic 
factors, not (im)moral ones. Christians 
who share this position of disparate impact 
ignore or excuse the violent acts commit-
ted by black felons deserving of the death 
penalty, descriptions of which are readily 
available from the Department of Justice.

Intentionally excusing blacks from 
human moral obligation and agency isn’t 
benevolence; it’s condescending racial 
paternalism. Absolving blacks from moral 
standards and expectations might qualify 
as “compassion” or “justice” in the world 
of social justice activists. In the real world 
of cause and consequence, the majority of 
people on death row are there as punish-
ment fitting the crimes they’ve committed. 
If Claiborne is concerned about the dispa-
rate impact of capital punishment on black 
lives, he should instead focus on highlight-
ing and condemning the contributing 
factors that facilitate the disproportional 
participation of blacks in violent crimi-
nality—the causative factors that qualify 
black felons for the death penalty.

Extending leniency to murderers 
guarantees their acts of evil—including 
murder—will increase. Sparing the life of 
the murderer doesn’t demonstrate com-
passion; it devalues it. 

Philadelphia-based Activist and Author 
Shane Claiborne (Photo: Red Letter 
Christians)

Derryck Green	has	an	
undergraduate	degree	in	
Religious	Studies	and	an	
M.A.	in	Theology	from	Fuller	
Theological	Seminary.	He	
will	receive	his	Doctorate	in	
Theology	and	Ministry	this	fall.

Shane	Claiborne,	Christians,	
and	Capital	Punishment
by Derryck Green
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Thanks to figures collected by the 
Association of Theological Schools 
(ATS), it is possible to compile full-

time student enrollment among accred-
ited schools to get a better picture of the 
largest seminaries in the United States.

Latest reports from the 
2015–2016 academic year reveal 
an interesting picture: students 
seeking training for church 
ministry in the United States 
are largely attracted to evan-
gelical Protestant seminaries, a 
trend that hasn’t changed much 
over the past twenty years.

A note regarding data col-
lection: This compiled list is 
only a comparison of full-time 
students enrolled in seminar-
ies accredited with the ATS. 
The ATS does provide a head 
count enrollment total that 
includes part-time students. But since 
full-time enrollment is the most stable 
measure of seminary size, this list accu-
rately represents institutional size.

The evangelical Fuller Theologi-
cal Seminary ranks largest with 1,542 

full-time enrolled students during the 
2015–2016 academic year. Southern Bap-
tist Theological Seminary and Southwest-
ern Baptist Theological Seminary follow 
closely behind with 1,438 and 1,356 full-
time enrolled students, respectively.

While all of the ten largest seminaries 
in the country are evangelical Protestant, 
it’s interesting that half of those schools 
are Southern Baptist-affiliated. Five of 
the six theological seminaries associated 
with the Southern Baptist Convention 

(SBC) are among 
the top ten larg-
est in the coun-
try. Meanwhile, 
the SBC-affiliated 
Golden Gate Bap-
tist Theological 
Seminary barely 
missed the list 
with 705 full-time 
students enrolled.

Fluctuations 
between America’s 
top ten largest 
seminaries dur-
ing the 2015–2016 
and 1995–1996 
academic school 
years are surpris-
ingly narrow. Only 
Reformed Theo-
logical Seminary, 

Presbyterian Church USA-affiliated 
Princeton Theological Seminary, and 
United Methodist Church-affiliated Can-
dler School of Theology fell out of the top 
ten.

Since the 1995–1996 academic school 
year, Princeton Theological 
Seminary has seen 30 percent 
fewer full-time enrolled stu-
dents. Reformed Theological 
Seminary saw a 33 percent 
decrease to 547 full-time stu-
dents while Candler School 
of Theology experienced a 39 
percent drop to 414 full-time 
students.

There were a few positive 
changes. Since 1995–1996, the 
evangelical  Wesleyan-rooted 
Asbury Theological Semi-
nary experienced a 50 percent 
increase in full-time student 

enrollment. “They are drawn to Asbury’s 
distinctives of a high regard for biblical 
authority and commitment to preparing 
women and men for evangelistic minis-
try,” wrote Dr. Tom Tumblin, Dean of 
the Asbury seminary Beeson Interna-
tional Center for Biblical Preaching and 
Leadership, in an article for the Institute 
on Religion and Democracy. “Our faculty 
includes world-class scholars who have 
rich field experience and embrace God’s 
call to go, disciple, baptize and teach.”

Midwestern Theological Seminary 
sprung into the top ten largest seminaries 
with an inspiring 136 percent increase in 
full-time student enrollment since 1995. 
Similarly, evangelical Gordon-Conwell 
also moved up among the largest semi-
naries with a 57 percent increase in full-
time students over the past two decades.

Of course, we can’t ignore the sig-
nificant decline in full-time enrollment 
among Fuller, Southwestern, Trinity 
Evangelical, and several others that have 
transpired over the course of twenty 
years. Explanations may vary as to the 
reasons. Perhaps America’s slowly recov-
ering economy after the 2008 recession 

EVANGELICAL

Master's and doctorate students received their degrees from 
Southern Baptist Theological Seminary during the May 14, 2015 
commencement (Photo: Southern Baptist Theological Seminary).

America’s Largest Seminaries
by Chelsen Vicari

 Full-Time 
Top 10 Largest U.S. Seminaries 2016–201 Students Enrolled

1. Fuller Theological Seminary . . . . . . . . . . . . . . . . . . . . 1,542
2. Southern Baptist Theological Seminary . . . . . . . . . . 1,438
3. Southwestern Baptist Theological Seminary. . . . . . . 1,356
4. Asbury Theological Seminary . . . . . . . . . . . . . . . . . . . 1,189
5. Southeastern Baptist Theological Seminary . . . . . . . 1,067
6. Dallas Theological Seminary. . . . . . . . . . . . . . . . . . . . 1,059
7. Gordon-Conwell Theological Seminary. . . . . . . . . . . . 973
8. New Orleans Baptist Theological Seminary . . . . . . . . .815
9. Trinity Evangelical Divinity School . . . . . . . . . . . . . . . .731
10. Midwestern Baptist Theological Seminary . . . . . . . . .731
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played a role or society’s grow-
ing discomfort with Chris-
tianity and hostility towards 
the public role of the Church 
makes an impact on students’ 
career choices.

It’s hard not to notice the 
smallest Protestant Seminar-
ies in the country while col-
lecting ATS figures.

Among the smallest 
accredited Protestant semi-
naries in the nation are three 
Episcopal seminaries:  Bexley 
Hall Seabury-Western Theo-
logical Seminary Federation 
with 17 full-time students 
enrolled, General Theological Seminary 
with 34 full-time students, and Epis-
copal Divinity School with 35 full-time 
students. IRD’s Jeffrey Walton reported 
Episcopal Divinity School will no longer 
grant degrees after the coming academic 
school year. “A menu of recycled 1960s-
era liberation theology themes garnished 
with radical sexuality and gender studies 
proved unappealing to prospective 
seminarians,” noted Walton.

Meanwhile, two Cooperative Baptist 
Fellowship-associated seminaries reveal 

 Full-Time 
Top 10 Largest U.S. Seminaries 1995–1996 Students Enrolled

1. Fuller Theological Seminary . . . . . . . . . . . . . . . . . . . .2,340
2. Southwestern Baptist Theological Seminary. . . . . . .2,268
3. Trinity Evangelical Divinity School . . . . . . . . . . . . . . 1,332
4. New Orleans Baptist Theological Seminary . . . . . . . 1,310
5. Southern Baptist Theological Seminary. . . . . . . . . . . 1,088
6. Dallas Theological Seminary. . . . . . . . . . . . . . . . . . . . . 867
7. Reformed Theological Seminary . . . . . . . . . . . . . . . . . . 822
8. Asbury Theological Seminary . . . . . . . . . . . . . . . . . . . . .791
9. Princeton Theological Seminary. . . . . . . . . . . . . . . . . . 776
10. Candler School of Theology of Emory University . . 679

another interesting contrast among evan-
gelical institutions. Unlike the chart-top-
ping conservative SBC-affiliated semi-
naries, the more liberal CBF-affiliated 
Baptist Theological Seminary of Rich-
mond counted 42 full-time students and 
Baptist Seminary of Kentucky had only 31 
full-time students in 2015–2016.

In 2006 Dr. Russell Moore, then 
senior vice president and dean at Southern 
Baptist Theological Seminary, predicted 
CBF would fail because of “the disaster of 
CBF’s seminaries and divinity schools,” 
according to a Baptist Press News report. 

“Unlike SBC seminaries, 
which are held accountable 
by the congregations of the 
Southern Baptist Conven-
tion, the CBF seminaries and 
divinity schools are account-
able only to a donor base of 
nostalgic Baptist liberals.”

Outliers such as the 
orthodox Reformed Episcopal 
Seminary with its 24 full-time 
students do exist. Not to men-
tion even the most conserva-
tive evangelical seminary isn’t 
completely immune to theo-
logically misleading faculty 
and other problems.

However, the consistency in semi-
nary choices over the past twenty years 
corroborates the observation that most 
full-time students called to ministry pre-
fer orthodox Christianity to following lib-
eral trends. 

Chelsen Vicari directs	
the	Evangelical	Action	
program	at	the	Institute	
on	Religion	and	
Democracy.

approaching with secular people in a 
secular culture, this is just a different 
approach. I don’t think we lose anything.”

“So you would not feel uncomfort-
able saying to an unchurched person, ‘this 
is what God says, thus sayeth the Lord’?” 
asked Moore, clearly taking issue with 
Stanley’s seeker-sensitive approach.

“If I’m trying to win them to Christ, 
I wouldn’t start there,” answered Stanley 
honestly.

“But would you ever get there?” ques-
tioned Moore.

“Well, yeah. Once they have taken 
steps toward understanding what those 
words even mean,” Stanley clarified.

The	Pope	of	Evangelicalism
In closing, Moore asked an intriguing 
question: If Stanley were the Pope of 

Evangelicalism, what changes would he 
make? Stanley gave four equally intrigu-
ing answers:

(1) He would have all the churches that 
are dying sell their properties and 
give the money to church planters.

(2) Ask preachers and student pastors 
in their communication to “get the 
spotlight off the Bible and back on 
the Resurrection” and “leverage the 
authority we have in the Resurrec-
tion as opposed to Scripture—not 
because I don’t believe Scripture is 
inspired—in terms of reaching this 
culture.”

(3) Possibly republish all the Bibles and 
rename the Old Testament “God’s 
covenant with ancient Israel” and 
rename the New Testament “God’s 
covenant with the world.”

(4) Ban Christians from judging outsid-
ers and require them to ask, “What 
does love require of me?”

With that, Stanley turned the ques-
tion to Moore who answered:

(1) Seek a consistent confidence in the 
Bible as the Word of God among 
church leaders as they speak both to 
the congregation and to the world.

(2) Encourage the American church to 
have a sense of broken-heartedness 
for secular society, as Stanley noted.

(3) Ensure that our churches are repre-
senting what it means to be repen-
tant and reconciled people in our 
lifestyles.

By far, this gracious yet direct dis-
cussion between Stanley and Moore 
on differing methods of preaching was 
one of the most engaging conversations 
I’ve heard in a while. Let’s hope Moore’s 
emphasis on the unfailing, transforming 
message of the Gospel leaves an imprint 
on Stanley’s preaching style. 

Andy	Stanley	and	Russell	Moore	on	Differences	in	
Preaching,	Cultural	Engagement
continued from page 12
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UNITED	METHODIST

The election of a lesbian activist as 
bishop (which is being challenged) by 
the United Methodist Church’s fast-

declining U.S. Western Jurisdiction has 
provoked many reactions from across the 
denomination, including from currently 
active bishops.

Here are excerpts from some of the 
more notable reactions from bishops 
(with emphases added):

Bishop Lindsey Davis of Kentucky:
“I awakened this morning [July 16] 

to the news that the Western Jurisdiction 
had elected an openly lesbian elder to the 
episcopacy.

“The Southeastern Jurisdiction had 
already concluded so can take no action. 
However, the South Central Jurisdiction 
meeting in Kansas was still in session and 
voted to ask the Judicial Council of our 
church to render a declaratory decision 
on the legality of this action as soon as 
possible.

“I am hopeful that the Judicial 
Council will declare this action by the 
Western Jurisdiction null and void.”

Bishop Mark Webb of Upper New York:
“Last week, the Western Jurisdic-

tional Conference of the United Methodist 
Church elected the Rev. Dr. Karen Olive-
to as a new bishop. Dr. Oliveto is a self-
avowed practicing homosexual. 

. . .

“Faithful United Methodists believe 
our Discipline must change in relation 
to human sexuality and are working in 
appropriate ways to bring about that 
change. Other faithful United Methodists 
believe our Discipline must remain the 
same and are also working in appropriate 
ways toward that end. I join my colleagues 
in the Southeastern College of Bishops in 
viewing the acts of nonconformity as a 
violation of our covenant and as divisive 
and disruptive. Nothing in recent days 
has changed our Book of Discipline—only 
General Conference has that ability. 

. . .
“I remain committed to the vows 

I undertook when I was consecrated a 

bishop in The United Methodist Church 
and will continue to strive to live by the 
covenant that binds and upholds us.”

Bishop Bob Hayes of Oklahoma:
“The Western Jurisdictional Con-

ference on July 15 elected Rev. Dr. Karen 
Oliveto, a married lesbian, to the episco-
pacy. Oliveto has been legally married to a 
woman for more than two years.

. . .
“The action of the Western Juris-

dictional Conference on Friday [July 
15] breeches the rules and policies in 
the Book of Discipline that govern The 
United Methodist Church. This vote by 
the bishops and delegates of that region 
tears at the covenant that connects us as 
one united Church.

. . .
“Let us together continue to uphold 

the Discipline as our anchor in dealing 
with issues that affect our lives together.”

Bishop Gary Mueller of Arkansas:
“Many in our church are working to 

amend our Book of Discipline’s current 
position on human sexuality utilizing the 
processes our polity has in place for making 
such changes. Many others are working to 
maintain our Book of Discipline’s current 
position on human sexuality. This, too, is 
being done within the context of our pol-
ity. But there are others, including Boards 
of Ordained Ministry, Bishops, Annual 
Conferences and a Jurisdictional Confer-
ence that are intentionally rejecting our 
church’s stance regarding marriage and 
ordination. This includes the recent con-
secration of Karen Oliveto, an openly gay 
woman married to another woman, as a 
bishop in the Western Jurisdiction.

“Our connection as United Meth-
odists is maintained in several ways: 
(1)  through our membership in the Body 
of Christ; (2) by The Book of Discipline; 
and (3) in our vows as deacons, elders and 
bishops.  But, ultimately, the thing that 
holds us together is our willingness to 
live together as we have promised. When 
this begins to disappear, as now appears 

From Left to Right: Bishop Elaine Stanovsky, Karen Oliveto, and Bishop Minerva Carcaño 
(Photo: United Methodist Church Pacific Northwest Annual Conference)

UMC Bishops React to Election of Lesbian 
Activist Bishop
by John Lomperis

Note: To minimize confusion, this article iden-
tifies bishops by the areas they were assigned to 
lead at the time of Oliveto’s election.
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John Lomperis directs	the	
UMAction	program	at	
the	Institute	on	Religion	&	
Democracy.	

UNITED	METHODIST

to be the case because of acts of noncon-
formity, it threatens our church’s unity.

. . .
“Please enable the commission to do 

its work through your actions and your 
prayers. While I expect Arkansan United 
Methodists to continue to do this, I need 
to be transparent and let you know that 
I will continue to address any violations 
of The Book of Discipline.”

Bishop Dindy Taylor of the Holston 
(Eastern Tennessee) Conference:

“Many of you are also aware that the 
Western Jurisdictional Conference elected 
and consecrated a bishop who is a self-
avowed practicing homosexual. 

. . .
“As I stated in my Episcopal Address 

during the Holston Annual Conference, I 
am committed to upholding and follow-
ing The Book of Discipline of the United 
Methodist Church. Every person before 
they are ordained answers John Wesley’s 
historic questions which conclude with 
‘And do not mend our rules, but keep 
them; not for wrath, but for conscience’ 
sake.’ I understand that there are those 
in our connection who are not in agree-
ment with our Book of Discipline regard-
ing human sexuality. However, we will 
keep our rules as stated in The Book of 
Discipline until the General Conference 
changes them. If we do not do that, we 
will have chaos.

. . .
“I bid you pray that we will find a way 

through this current season of unrest and 
unwillingness of some within the United 
Methodist Church to keep the covenant 
that we have promised to keep.

“Let me ask that you keep the promises 
you have made and be faithful to your 
local church. Continue to uphold it by your 
prayers, your presence, your gifts, your 
service, and your witness.”

In his sermon for consecrating new 
bishops at the close of the North Cen-
tral Jurisdictional Conference, Bishop 
Mike Coyner of Indiana received some 
applause for saying the following, in 
apparent reference to the Western Juris-
diction’s election the previous evening: 
“Don’t let anybody else’s lack of faithful-
ness keep you from being faithful and 
supportive of your leaders. Don’t let the 
Western Jurisdiction become your excuse 

agreeing that God’s kingdom could be 
enacted through constitutional amend-
ment and more funding for Treasury 
Department agents to enforce it. Some 
Methodist conservatives disapproved of 
Cannon and aspects of the Prohibition 
Movement, believing it to be a utopian 
human cause that misunderstood fallen 
human nature and overestimated the gov-
ernment’s ability to perfect human society, 
while distracting the church from Gospel 
proclamation and personal holiness.

Cannon successfully campaigned for 
traditionally Democratic southern states 
to vote Republican in 1928 against the pro-
booze Democrat Al Smith. But Prohibition 
and Cannon’s career imploded with the 
Great Depression. Methodism eventually 
moved on to other social justice causes, 
always involving the expansion of state 
power in pursuit of societal perfection, but 
was never again as successful or as influ-
ential. Never again was there a Methodist 
bishop who could make presidents and 
congressmen “tremble,” fortunately.

The LGBTQ cause within the church 
is similar to Prohibitionism in its utopian 
desire to reinvent human reality and coer-
cively impose upon society an artificial 
and ultimately unsustainable social con-
struct at odds with human nature and cre-
ation. Like Prohibition and other radical 
Social Gospel movements, it is also rooted 
deeply in American culture and speaks in 

the language not of the universal, historic 
church but of American political cat-
egories, centered on personal autonomy. 
Methodism with Mainline Protestantism 
has suffered from a largely one-nation 
ecclesiology captive to the here and now 
while excluding the corrective voice of 
saints outside the present culture.

During the past 30 years United 
Methodism has become a global church. 
Within a decade most church members 
will be outside the U.S., mostly in Africa, 
where 41 percent of the church now resides. 
A majority of the nine-member Judicial 
Council that will adjudicate Bishop Olive-
to’s legal status are from outside of the U.S.

A global church has its own inevi-
table tensions but it also is more protected 
from the preoccupations of particular 
cultures. No church should subordinate 
its core Gospel message to the political 
fads of its own time and place, which may 
seem compelling at the time, but consid-
erably less so upon later consideration. 
Protestants have been especially prone 
to national churches. But with the rise of 
Western secularism and surging global 
Christianity, most such denominations 
will not survive without enhanced col-
laboration with and appreciation of the 
universal church, on earth and across his-
tory. Such church universality will both 
protect the church’s message and enlarge 
its appeal. 

Methodism’s	Prohibition	Bishop	and	Lesbian	Bishop
Continued from page 3

not to be a faithful United Methodist who 
loves and cares about your church and its 
leaders.”

Internationally, Bishop Eduard 
Khegay of Moscow told the United Meth-
odist News Service that he saw this elec-
tion as illegitimate and that it would be 
“impossible” for him to accept Oliveto 
as a colleague bishop. He also said, “This 
reminds me of the communist time in Sovi-
et Union when we had ‘selective justice,’ 
which means the law is applied selectively: 
Some people should follow the law, but oth-
ers at the top can ignore it.”

Unsurprisingly, a couple of the West-
ern Jurisdiction bishops were more posi-
tive about Oliveto’s election.

Bishop Grant Hagiya of Seattle 
claimed that the Holy Spirit led Western 
Jurisdiction delegates to make this choice, 
and insisted that “this was the best person.”

Bishop Elaine Stanovsky of Denver, 
whose episcopal area Oliveto was assigned 
to take over, urged United Methodists in 
that area to “welcome the first ‘out’ gay 
bishop in our Church” and characterized 
the election as being led by God. 
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RELIGIOUS	LIBERTY

Partnering	for	Transformation	
in	Sudan	and	South	Sudan
by Faith J. H. McDonnell

Faith J. H. McDonnell	is	
the	Director	of	Religious	
Liberty	Programs	at	the	
Institute	on	Religion	&	
Democracy.

In 2016, IRD’s Religious Liberty Pro-
gram began a new partnership to 
relieve the suffering of Christians and 

other victims of persecution and war in 
Sudan and South Sudan. Our partners at 
the International Harbor Foundation 
(IHF) are just what I have for years been 
praying for—a group that connects the 

dots between global jihad and threats to 
our own nation the same way we do at 
the IRD.

International Harbor Foundation is 
a not-for-profit group founded and run 
by former members of the Special Opera-
tions community. My teammates on the 
South Sudan Relief Project are highly 
trained, skilled, professional gentlemen 
with whom I am honored to work. They 
agree with IRD’s mission and share our 
vision for Sudan and South Sudan. IHF 
explains the persecution of the Nuba by 
the Sudanese government very much as 
IRD would:

The Nuba Mountains are home to 
Sudan’s largest Christian population, 
and the Sudanese government has 
dedicated itself to their elimination. 
Sudanese jets and helicopters, sold to 

them by Russia, are carrying out daily 
bombing raids against civilian tar-
gets. These attacks have killed count-
less innocent civilians, destroyed their 
homes, and decimated their places of 
worship. Not since the Khmer Rouge 
exterminated over 1.7 million civil-
ians has the world born witness to a 

genocide of such propor-
tions, this time targeting 
innocent Christians and 
other African Sudanese, 
who resist Islamization 
and Arabization.

It is amazing how God 
connects people! I have 
helped our IHF partners 
to connect with Sudan’s 
marginalized people 
groups being oppressed 
and persecuted by the 
Islamist regime in Khar-
toum from Darfur, Beja 
land, Nubia, Nuba Moun-
tains, and Blue Nile State. 
From them we know what 
the Khartoum regime is 
doing to their people, with 

whom it is collaborating (such as radi-
cal Islamists—for example, the Islamic 
State is now making its way into Sudan 
on an increasing basis), and the dangers 
the United States faces from these unholy 
alliances. 

To help the IHF assist innocent 
war-affected Sudanese and South Suda-
nese civilians, I’ve connected them with 
numerous church, civil society, and gov-
ernment leaders in South Sudan. This will 
expedite our much-needed project for 
victims of human and sex trafficking, and 
other vulnerable people lacking educa-
tion, health care, and even food. 

The humanitarian crisis in South 
Sudan springs from armed conflict that 
began in December 2013 with former 
Vice President Riek Machar’s failed coup 

attempt against the South Sudan govern-
ment. Since that time, his army and Khar-
toum-sponsored militias have been at war 
with the South Sudan Army. Civilian 
communities have been attacked across 
South Sudan with thousands dead and 
millions displaced. 

As grievous tribalism rears its ugly 
head, IRD’s stand is to be pro-South 
Sudan. We pray that Christ Jesus, who 
has broken down in his flesh every dividing 
wall of hostility, would make the people of 
South Sudan one people. 

IRD is also pro-Truth. We have deep 
concerns over the desire of some Western 
powers to violate South Sudan’s sover-
eignty. How can this supposedly humani-
tarian response be reconciled with the 
United States and other Western powers 
never considering such intervention in 
Sudan, allowing Omar al-Bashir and his 
National Islamic Front regime to per-
petuate decades of racist genocide and 
jihad?

We want South Sudan to achieve its 
potential for prosperity, human flourish-
ing, and for a strong, vibrant Christian 
community. A transformed South Sudan, 
with its abundance of resources, could be 
a blessing to all of the nations of Africa in 
a peaceful and just society. And we want 
Sudan to enjoy freedom and equality for 
all its citizens—for NO people group to 
be marginalized. A transformed Sudan 
would make the whole world safer! 

A T-shirt that I purchased from the 
Sudanese community in Murfreesboro, 
Tennessee, not long after I began working 
at IRD depicts praying hands with broken 
shackles on them and the words, Sudan: 
The Truth Shall Set You Free. I believed 
it then, and I believe it now. As you read 
this, I will, God willing, just be return-
ing from the first visit to South Sudan of 
the IRD/IHF partnership. A partnership 
that God has raised up for such a time as 
this—to aid refugees and the oppressed 
from Sudan and South Sudan, and to help 
reveal the truth that will set people free. 

Students at Good Shepherd Academy in Juba, South Sudan 
are excited to learn! IRD friend Rev. John Chol Daau is the 
school founder and director.
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Episcopal	Seminary	
Funeral	March
Continued from page 9

supports the mission and ministry of the 
archbishop and the ACC.”

Among the Compass Rose Society’s 
mission partners are dioceses in Ghana, 
Southern Malawi, Jerusalem, Southern 
Africa, Mexico, and Brazil—jurisdictions 
in close relationship with the Episcopal 
Church. The Compass Rose Society sup-
ports Continuing Indaba, a program 
pairing Episcopal dioceses from the U.S. 
with those in the Global South “to wrestle 
with differences concerning issues such 
as human sexuality and theological inter-
pretation.” The program has been criti-
cized by the American Anglican Council 
as a promotion of revisionist views that 

Anglican	Alliance:	Backdoor	for	Episcopal	
Church	funds	into	Africa?
Continued from page 10

conflict with a mainstream Christian 
view of marriage and sexuality.

Following Idowu-Fearon’s address to 
the group, CAPA released a communique 
that “noted with appreciation the impact 
of approaches like Umoja . . . and are com-
mitted to their further spread among our 
congregations.” 

Jeffrey H. Walton	is	the	
Communications	Manager	
and	Anglican	Program	
Director	at	the	Institute	on	
Religion	&	Democracy.

Kelssi Williams	served	as	
a	summer	intern	at	the	
Institute	on	Religion	&	
Democracy	and	is	a	senior	
at	Harding	University	in	
Searcy,	Arkansas.

The rationale for this resolution went 
even further: “European American peo-
ples of the United States arrived in North 
America with an unquenchable thirst for 
land, claiming the Doctrine of Discovery 
as justification for the brutal conquest of 
indigenous lands and the destruction of 
native peoples.”

Another resolution at GA called for 
a “comprehensive review of the history of 
the Doctrine of Discovery,” a process that 
would include “contacting Native Ameri-
can tribes and individuals” to better 
understand the doctrine. However, that 
resolution was superseded by the resolu-
tion apologizing to Native Americans. 

PC(USA)	General	
Assembly	2016
Continued from page 8

“Impressive as the resources are and 
in spite of EDS’s being second wealthi-
est of the Episcopal seminaries, the use 
of capital endowment to balance budgets 
will lead to dire consequences five or so 
years ahead,” wrote Former EDS Deans 
Harvey Guthrie and Bill Rankin. “The 
costs involved in continuing as an accred-
ited, degree-granting institution would 
fairly quickly devour the resources.”

Meanwhile, Anglican Ink reports that 
Bexley-Seabury is closing its Columbus, 
Ohio, campus partnership with Trinity 
Lutheran Seminary and will consolidate 
its presence at UCC-affiliated Chicago 
Theological Seminary. Bexley-Seabury 
had already shuttered a Rochester, New 
York, campus partnership with Col-
gate Rochester Crozer Divinity School 
in 2008. Bexley-Seabury has a full-time 
enrollment of 17 students and four full-
time faculty as of autumn 2015. 

Five	Shocking	Things	I	Learned	as	an	IRD	Intern
Continued from page 20

is possible to show Christ’s love to people, 
while still accepting biblical values.

(5.) More Sojourners Folks and the 
Justice Conference

I list the Justice Conference twice because, 
most shockingly, this is an Evangelical 
conference that 
attracts young 
Evangelicals like 
me. When Lisa 
Sharon Harper, 
Sojourners chief 
church engage-
ment officer, 
spoke in the con-
ference line-up, 
I knew Wallis’ 
bizarre talk was 
not a fluke.

Similar to 
Wallis, Harper presented a racial griev-
ance narrative and condemned a conser-
vative Christian world view. “We have 
transported the view of racial hierarchy, 
of sexual hierarchy, of gender hierarchy 
and we slapped some Bible on it and we 
called it a day,” Harper declared.

Racial reconciliation is an admirable 
issue to take up with young Christians, 

but the grievance rhetoric was unhelp-
ful. T. D. Jakes’ Dallas church The Pot-
ter’s House held a panel discussion about 
the state of racial relations following the 
deaths of Alton Sterling, Philando Cas-
tile, and five Dallas police officers. Instead 
of shame and guilt, a conversation about 

reconciliation took 
place. Isn’t that the 
way the Church 
should be address-
ing this issue?

I’m grateful to 
the IRD for allow-
ing me to witness 
the unorthodox 
distortions and 
misleading rheto-
ric present in the 
underbelly of the 
Church. It has 

given me a greater appreciation for the 
gift of discernment. 

Instead	of	shame	and	
guilt,	a	conversation	

about	reconciliation	took	
place.	Isn’t	that	the	way	
the	Church	should	be	
addressing	this	issue?

Joseph  Rossell serves	as	
Research	Analyst	at	IRD.
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The Institute on Religion & Democracy
We are Christians working to reaffirm the church’s biblical and 
historical teachings, strengthen and reform its role in public life, 
protect religious freedom, and renew democracy at home and 
abroad.

Interning with the Institute on 
Religion and Democracy since 
June, I’ve had eye-opening experi-

ences about the behind-the-scenes 
unorthodox goings-on of the Church, 
especially within my own Evangeli-
cal realm. I’ve composed a list of five 
shocking things learned 
about liberalism in the 
church while at IRD:

(1.) Who is Jim Wallis?

At the beginning of this 
summer I transcribed 
audio recordings from 
the 2016 Justice Confer-
ence. My mind was blown 
by what Sojourners Presi-
dent Jim Wallis—whom 
I was previously unfa-
miliar with—had to say: 
an entire speech white-
shaming Christians. Dur-
ing his racial grievance 
speech, Wallis cited a fam-
ily Christmas gathering as 
an example of innate rac-
ism among whites. “My 
little guy Jack, he’s 12 and he’s 5’7 
½,” explained Wallis. “[Family and 
friends] said Jack you’re so big, strong, 
athletic, impressive. No one said Jack 
you look threatening or scary.”

Racism exists and I believe in 
fighting racism. However, white-
shaming Christian youth at a con-
ference is not the way to go about it. 
Wallis’ approach is absurd. On what 
planet would a black 12-year-old go to 
visit his family and be told he looks 
threatening? I might not be as old as 
Wallis, but I’m pretty sure it is the 
Church’s position to unify people of 
different races.

(2.) The UMC Just Elected an Openly 
Gay Bishop

I was utterly surprised by the election of 
Rev. Karen Oliveto as Bishop by the Unit-
ed Methodist Church’s Western Jurisdic-
tion in July. Oliveto is the first openly 
lesbian bishop elected in the UMC. It’s 

fascinating to me that delegates elected an 
official whose lifestyle is in direct conflict 
with their denomination’s doctrine. That 
is something I would not have considered 
as possible before working at the IRD. But 
stepping back and considering the social 
justice jargon pushing liberal agendas in 
our church communities, I shouldn’t be 
shocked. I’m more surprised professing 
Christians are falling for it.

(3.) Wild Goose Festival

The 2016 Wild Goose Festival, a progres-
sive Christian gathering in Hot Springs, 
North Carolina, was a shock to me (see a 
report by IRD’s Chelsen Vicari on page 

11). Since when do Christian workshops 
include “Creating a Trans-Friendly 
Church,” “A Progressive Evangelical 
Call,” and “Cosmic Mass”? Vicari 
noted at the gathering, attended pre-
dominately by white, retirement-age 
hippies, “I met several kind people who 

I’m sure love Jesus. I just pray 
they also learn to love his Truth 
too.” I could not have put it into 
better words. God’s truth needs 
to be recognized and valued as 
much as his love.

(4.) “The Queering Project of 
Jesus”

In June, British Bishop Alan 
Wilson gave a keynote address 
titled, “Same-Sex Marriage and 
the Queering Project of Jesus” 
during the Queering Paradigms 
Conference in the Cayman 
Islands. Wilson criticized the 
belief that the human body has 
natural uses and also rejected 
the notion that God created spe-
cific intentions when designing 
our bodies. He suggested that 

homosexuality offends some people 
because they hold a simplistic idea of 
what the natural human being looks 
like.

I was surprised by Wilson’s dis-
missal of complementary gender 
norms, but I circle back to Vicari’s 
statement about Wild Goose Festival 
participants: It is important to not only 
accept Christ’s love, but his truth as 
well. We cannot pick and choose which 
Scriptures we want to use and which we 
can discard in order to pander to those 
who disagree with certain passages. It 

Caïn venant de tuer son frère Abel, by Henry Vidal in Tuileries 
Garden in Paris, France (Photo: Alex E. Proimos/Wikimedia 
Commons)
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